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SERMON. 

Acts xxviii. 23.......... Be it known therefore unto you, that the 
salvation of God is sent unto the Gentiles, and that they will 
hear it. 

Tuoveu the Jews killed the prophets, and crucified the Lord of 
giory; yet God did not treat them according to their deserts, but 
waited to be gracious, and continued to call upon them to accept of 
salvation. Our Saviour, who knew the will of his Father, directed 
his Apostles to make the first offers of his mercy to the inhabitants 
of Jerusalem and to the Jews in general. Just as he was ascending 
up into heaven, he said unto them, “‘ These are the words which I 
spake unto you, while I was yet with you, that all things must be 
fulfilled which were written in the law of Moses, and in the proph- 
ets, and in the psalms, concerning me. Then opened he their 
understanding, that they might understand the scriptures. And he 
said unto them, Thus it is written, andthus it behoved Christ to 
suffer, and to rise from the dead on the third day: And that repen- 
tance and remission of sins should be preached in his name among 
all nations, beginning at Jerusalem.” The Apostles religiously 
observed this admonition of Christ, and wherever they went, and 
found any of the Jews, they made the first offer of mercy to them; 
though they generally rejected it. We find several striking in- 
stances of this kind recorded for the instruction of future ages— 
When Paul and Barnabas came to Antioch in Pisidia, the Jews 
were the first to hear the gospel, and the first to reject it. ‘ But 
when the Jews saw the multitudes, they were filled with envy, and 
spake against those things which were spoken by Paul, contradict- 
ing and blaspheming. Then Paul and Barnabas waxed bold, and 
said, It was necessary that the word of God should first have been 
spoken unto you; but seeing ye put it from you, and judge your- 
selves unworthy of everlasting life, lo, we turn to the Gentiles.”’ 
Paul treated the Jews, and the Jews treated the gospel, in the same 
manner, at Corinth. The sacred historian says, ‘‘ Paul was pressed 
in the spirit, and testified to the Jews that Jesus was the Christ. 
And when they opposed themselves, and blasphemed, he shook his 
raiment, and said unto them, Your blood be upon your own heads; 
I amclean: from henceforth I will go unto the Gentiles.” Not- 
withstanding Paul met with such violent and repeated opposition 
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from the Jews; he still persisted in making them the first of- 
fer of mercy, wherever he preached the gospel. Having ap- 
pealed to Cesar, and arrived at Rome, though he was confined, as 
a prisoner, he sent for the Jews to come and see him, and proposed 
to preach to them. They came to his lodging at the time appointed, 
‘‘ He expounded and testified the kingdom of God, persuading 
them concerning Jesus, both out of the law of Moses, and out of the 
prophets, from morning to evening. And some believed the things 
which were spoken, and some believed not.” But before the un- 
believers departed, Paul addressed them in this plain and pointed 
manner: ‘* Well spake the Holy Ghost by Esaias the prophet, unto 
our fathers, saying, Go unto this people and say, Hearing ye shall 
hear, and shall not understand; and seeing ye shall see, and not 
perceive: For the heart of this people is waxed gross, and their 
ears are dull of hearing, and their eyes have they closed; lest they 
should see with their eyes, and hear with fheir ears, and understand 
with their hearts, and should be converted, and I should heal them. 
Be it known, therefore, unto you, that the salvation of God is sent 
unto the Gentiles, and that they will hear it.” This was an awful 
threatening to the Jews, and a gracious promise to the Gentiles, 
and calculated to make the deepest impression upon those who had 
rejected the gospel. And we are told it did cut the impenitent and 
unbelieving to the heart: ‘* And when he had said these words, the 
Jews departed, and had great reasoning among themselves.” They 
could not bear the thought, that God should not only take the gospel 
from them, but send it to the Gentiles, and make them hear it. 
This text, in its connection, suggests this serious truth to our con- 
sideration: 

That God can make whom he pleases, hear the gospel. 

This may be illustrated by the following observations: 

1. God can bring whom he pleases, to hear the gospel. The 
word of God which contains the gospel, has always been more or 
less confined to certain places. It was for many ages confined to 
Judea, which he gave to the seed of Abraham, his peculiar people. 
They exclusively enjoyed the distinguishing blessings of divine 
revelation. ‘This the psalmist gratefully acknowledges. «“ He 
sheweth his word unto Jacob, his statutes, and his judgments unto 
Israel. He hath not dealt so with any nation: and as for his judg- 
ments, they have not known them. Prafse ye the Lord.” And 
Paul places the sacred scriptures among the greatest privileges of 
the Jewish nation. ‘“ What advantage then hath the Jew? Or 
what profit is there of circumcision? Much every way: chiefly, 
because that unto them, were committed the oracles of God.” But 
while God confined his word to the land of Israel, he was able to 
bring whom he pleased, to the light of divine truth. He brought 
many individuals out of other nations to become proselytes to the 
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true religion. Some he brought by captivity; some by famine; and 
some by necessity. In the days of the Judges, he brought Ruth 
and her mother to Judea. In the days of Solomon, he brought not 
only the queen of Sheba, but many kings and princes, to the place 
where he recorded his name, and revealed his will. And he brought 
men out of every nation under heaven, to hear the gospel preached 
on the day of Pentecost. Though the gospel has since hai a wider 
spread; yet many nations have remained totally ignorant of it. 
But God has been pleased to bring thousands and thousands of 
individuals, from their native lands of darkness, to lands of gospel 
light, and given them an opportunity to hear and embrace the gos- 
pel. And though there are many, even where the gospel is enjoy- 
ed, who neglect to hear it; yet God is able to bring one and another, 
and as many as he pleases, within the hearing of divine truth. 
God leads and guides every person just where he sees fit. When 
he pleases, he can bring the stupid, the obstinate, and even the 
most malignant infidels to his house and to his word; when they 
are constrained to hear it. Indeed, it is owing to his powerful 
agency upon the minds of sinners in general, in all our religious 
societies, that they ever come within the walls of his house, and the 
hearing of his word. This is evident, from the conduct of those, 
who constantly absent themselves from all places of public worship. 
The divine agency was exerted to bring hearers to Paul, while he 
was confined at Rome. For more than two years, God brought just 
whom he pleased to hear that poor prisoner, and faithful minister: 
and no doubt, in the course of that time, he brought a great many 
to hear the gospel, who had not the least intention to hear it, before 
they went. How often does God, in times of awakening, bring 
aaréleas and stupid sinners to places, which they meant to avoid, 
and to that powerful and effectual preaching, which they dreaded 
to hear? By all such instances, he gives the clearest evidence, that 
he is able to bring whom he pleases to the gospel; which is one 
step towards making them hear it. 

2. God can make whom he pleases attend to the gospel. Men 


ae 


may be within hearing of the gospel, and yet not attend toit. They 


may hear as though they heard not; and this is always the case, 
when they hear without attention. There is too much reason to 
fear, that a large proportion of those, who usually convene on the 
sabbath, and place themselves in a situation, in which they might 
attend to the gospel, only hear the sound of it, without regarding 
its solemn and important meaning. They suffer their eyes and 
attention to wander, and fix upon unseasonable, uninteresting, and 
even trifling objects. But when God brings men to the gospel, he 
can make them attend to it. This he often did while Christ was 
preaching. He not only drew out multitudes to hear him, but ex- 
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cited their attention to the gracious and solemn words, which fell 
from his lips. He made them crowd around him, and hear him with 
the most profound and fixed attention. He frequently awakened 
the attention of multitudes to the preaching of the apostles. It 
seems he made all attend to Paul’s preaching at Rome. They heard 
him from morning to evening. Their attention was undoubted- 
ly engaged; and whether they were pleased, or displeased with 
the gospel, they heard it with solemnity. There are, at this 
day, seasons, in which God calls up the aitention of whole con- 
gregations to the preaching of the gospel, and makes almost every 
individual, from sabbath to sabbath, hear with seriousness and 
awe. And in times of the greatest declension and carelessness, 
he makes this, or that, or the other person, hear his word, with 
close and eager attention. This shows, that he is always able 
to make whom he pleases attend to the gospel, in spite of their 
hearts. 
8. God can make whom he pleases, understand the gospel. The 
gospel contains the whole counsel of God, or the great scheme, 
which he devised from eternity, to glorify himself in the salvation 
of sinners. The gospel cortains a system of great and interesting 
truths, concerning God, and intelligent beings. It unfolds the pur- 
poses of the Father, of the Son, and of the Holy Spirit. It lays 
open the hearts of men, and their perishing condition by nature. 
It proposes the terms upon which they may find favour with God. 
And it contains the denunciations of divine wrath against all who 
refuse to comply with the terms of salvation. These are truths, 
which men have always been extremely unwilling to understand. 
‘The Jews wouid not, if possible, understand their priests and pro- 
phets, but would and did in general remain extremely ignorant of 
divine truth, though they had line upon line, and precept upon pre- 
cept. And we find, that when Christ came, they had almost en- 
tirely lost the knowledge of the scriptures, and of the true design 
of the dispensation under which they lived: Nor were they willing 
to be instructed by Christ. Though they flocked to hear him 
preach, yet they would not understand his doctrines. Of this he 
often reminded them, and for this he often reproved them. “ Why 
do ye not understand my speech, even because ye cannot hear my 
word. If I say the truth, why do ye not believe me? He that is of 
God heareth God’s words: ye therefore hear them not, because ye 
are not of God.” All men are naturally unwilling to know the 
character, the conduct, and the designs of God, and still more un- 
willing to be acquainted with their own hearts. Hence they hear 
divine truths with reluctance, and will endeavour to misunderstand 
the gospel. Jt is really astonishing, how little those who live under 
the clear light of the gospel understand it, and how many and how 
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fatal errors they embrace, notwithstanding all the means of light 
they enjoy. But whenever it pleases God to sweep away their re- 
fuges of lies, and make them know the truth, he can open their 
understanding, remove their prejudices, and cause them to see the 
truths, of which, for years and years, they have been willingly igno- 
rant. Multitudes of ignorant and erroneous sinners have been 
brought to the knowledge of the truth. Heathens, Jews and infi- 
dels, have often been constrained to renounce their errors, and 
acknowledge the truth, under the preaching of the gospel. God is 
always able to set the truth before the minds of men in a clear 
light, and to open the eyes of their understanding to perceive it. 
And this is one thing implied in making men hear the gospel. We 
often say, aman does not hear what is said to him, if he does not 
understand it. Those who do not understand the gospel, do not 
properly hear it. But God is able to make whom he pleases, hear 
the gospel understandingly. 

4. God is able to make men hear the gospel feelingly, as well as 
understandingly. ‘The gospel approves it 
well as to the understandings of men. It is quick and powerful, 


elf to the consciences, as 


and sharper than a two-edged sword. It is like a fire and a ham- 
mer, which will break the stoutest minds. There is something 
amazingly alarming and convincing in the gospel, when it is let 
into the understanding and conscience, by a divine influence. This 
has been demonstrated in ten thousand instances. ‘Those, who had 
attended and despised the precching and miracles of Christ, and 
embrued their hands in his blood, could not withstand the power of 


the gospel under the preaching of Peter. They were alarmed, 


convinced and confounded, and constrained to cry out, in the deep- 
est anguish and distress, “‘ What shall we do?” Though Paul had 
stood stupid and unmoved under the preaching of Stephen, who 
sealed the truths he preached with his blood; yet when it pleased 
God to arrest his attention, and awaken his conscience, he was con- 
strained to fall under the weight and power of the gospel. In re- 
lating his feelings at that time, he says, “‘ I was alive without the 
law once: but when the commandment came, sin revived, and 

died. And the commandment, which was ordained to life, I found 
to be unto death.” God has all the natural powers of the mind 
under his controul, and can awaken and convince whom he pleases, 
in the view of divine truth. Though secure sinners often think 
themselves out of the reach of conviction, and imagine they can 
hear the gospel as long as they please, without falling under its 
awakening and convincing influence; yet they have often found 
themselves in the gall of bitterness and in the bonds of iniquity, 
before they had the least apprehension of danger. God is stronger 
than the strong man armed. He is able to impress divine truth 
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upon the hearts and consciences of men, with irresistible power. 
How often has he held sinners in his sovereign hand, for days, 
and weeks, and months, in clear view of his wrath, of their 
guilt, and of their constant danger of sinking in the pit of des- 
truction? He can fasten the arrows of conviction in the conscience 
of one poor, solitary sinner, whilst all around him are rejoicing 
in iniquity, and putting far away the evil day. Or he can ar- 
rest multitudes at once, in the career of sin, and throw them 
prostrate at the foot of his sovereignty. He can work upon the 
minds of sinners, and none can let it. And when God thus 
awakens the consciences of sinners, they will hear for their lives, 
and feel the infinite weight and importance of the gospel, though 
they hate and oppose it with all their hearts. I must add, 

5. God can make whom he pleases love the gospel. The 
hearts as well as the consciences of sinners are completely in the 
hands of God. He can turn the king’s heart, and the heart of every 
other man, as the rivers of water are turned. ‘ The preparation of 
the heart in man is from the Lord.’ He can take away the stony 
heart, and give the heart of flesh. He can shed abroad his love, 
when, and in whose heart, he pleases. ‘Thre renovation of the 
heart is universally ascribed to God in scripture. Christ told 
Nicodemus, “‘ Except a man be born again, he cannot see the king- 
dom of God. That which is born ofthe flesh is flesh; and that 
which is born of the Spirit is spirit. Marvel not that I said unto 
thee, ye must be born again.” Christ also said, “‘ No man can come 
to me, except the Father who sent me draw him.” Again, “ All 
that the Father giveth me shall come to me.” The apostle John, 
speaking of believers, says, ‘‘ They were born, not of blood, nor of 
the will of the flesh, nor of the will of man, but of God.” And 
Paul says, “ God who commanded the light to shine out of dark- 
ness, hath shined in our hearts, to give the light of the knowledge 
of the glory of God in the face of Jesus Christ.” We read, “ It is 
not of him that willeth, nor of him that runneth, but of God who 
sheweth mercy”—that “God hath mercy on whom he will have 
mercy, and whom he will he hardeneth.” And God says to Christ, 
*« Thy people shall be willing in the day of thy power.” Now, if 
God has the hearts of all men in his hand, and can soften and sanc- 
tify them, with infinite ease; then it is certain, that he can make 
whom he pleases love the gospel. Though they naturally hate it, 
yet he can remove their hatred, and cause them to be perfectly 
pleased with it. He can give them joy and peace in believing. He 
made the three thousand on the day of Pentecost receive the word 
gladly. He opened the heart of Lydia to receive the truth in love. 
And he is able to do this at any time, in any place, and for as many 
as he pleases. And this is, in the most strict and proper sense, 
making them hear the gospel. Hearing is often put for loving and 
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obeying the gospel. Isaiah uses this mode of expression, “* Hear 
and your souls shall live.” “The Spirit and the bride say come; let 
him that heareth say come; let him that is athirst come; and who- 
soever will, let him take of the water of life freely.” Hearing, in 
this passage, means loving, embracing, or obeying the gospel. 
Whenever, therefore, God makes men love the gospel, he makes 
them truly and properly hear it. And since he is able to open the 
hearts of sinners, he is able, in the most important and emphatical 
sense, to make them hear it. And upon this ground it was, that 
the apostle told the Jews, that the gospel of salvation should be tak- 
en from them, and sent unto the Gentiles, and that they should hear 
it; that is, cordially embrace it. This promise God has fulfilled, 
from age to age, is now fulfilling, and will fulfil to the end of time. 
We may rest satisfied, that God will make every one whom he 
pleases, hear and love the gospel. 
HEADS OF THE IMPROVEMENT. 

1. If itis God who makes men hear and embrace the gospel, by 4 
special and irresistible influence; it hence appears, that they are by 
nature totally depraved. If they had the least degree of true holi- 
ness, or love to God, they would cheerfully hear and embrace the 
gospel, without being morally compelled to accept of salvation. The 
gospel is called, in our text, the salvation of God; which means, 
that it offers salvation to sinners. And were they not totally de 
praved, they would immediately accept ofa salvation which contains 
all the good in the universe. 

There is no other way, in which sinners so clearly discover their 
total depravity, as by their treatment of the gospel, by not coming 
to it—not attending to it—not understanding it—not feeling its in- 
fluence—and not embracing its gracious offers. 

2. If God can make whom he pleases hear the gospel; then it is 
extremely absurd and criminal for any to resolve that they will not 
hear the gospel and aecept of salvation. There are many, in a gos- 
pel land, who make this resolution. Some resolve, that they will 
not hear the gospel; some, that they will not attend to it; some, 
that they will not understand it; some, that they will not feel it; 
and others, that they will not submit to it, and obey it. 

But these resolves of sinners are absurd, because God can, when- 
ever he pleases, bring them within the hearing of the gospel, and 
cause them, by his Spirit, to understand its truths, and receive 
them in love. 


Such resolves are criminal; because they defy the power of 
God, and proceed from a hatred of the light. 

8. If God can make men hear the gospel; then it is absurd, 
as well as criminal, for sinners to resolve, that they well hear 
it. Such a resolve is often made by secure sinners, and mor- 
al sinners, and still more frequently by awakened sinners :— 
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but it is ever absurd and criminal. It is real rebellion against 
God, who has the minds and hearts of all sinners in his hand, and 
has a right to do with them as the potter does with the clay. 
He can call them away from the gospel—call off their attention 
from it—or change their resolution, as he pleases’ And besides, 
no resolution which sinners form, while they continue to hate 
and reject the gospel, can ever make them willing to embrace it. 

4. If God makes men hear the gospel, in the manner repre- 
sented; then he uses the same means to save some, which he 
uses to destroy others. He brings some to the gospel; makes 
them attend it, understand, feel, and love it; and thus saves them 
through sanctification of the Spirit and belief of the truth. But, 
he brings others to the gospel, makes them attend to it, under- 
stand it, and feel the weight of its motives; but instead of caus- 
ing them to love and obey it, he hardens their hearts. ‘This he 
did at Jerusalem—at Antioch—at Rome—and this he does wher- 
ever the gospel is preached. 

5. If it is God who makes men hear the gospel; we may hence 
see a reason why he leaves some so long in impenitence and un- 
belief, whom he intends finally to bring in and save. He left 
Paul, a long time, in his self-righteousness. He left the three 
thousand in their blindness and unbelief, till after Christ, whom 
it is presumed, they had often heard and rejected, had closed 
his ministry and his life. And he still leaves some, even to old 
age, whom he finally calls hy his grace. 

By thus delaying the effectual calling of some, whom he in- 
tends to save, God manifests his sovereignty, shows the impo- 
tency of all means, without the special influence of his Spirit, 
and makes it appear that the excellency of the power is his. 

6. If it is God alone who makes men hear the gospel savingly; 
then there is nothing so directly calculated to alarm sinners, a 
this truth. This truth sets the sovereignty of God in the mos 
striking and awful light. He displays this attribute in creation— 
in common providence—in election—and in reprobation ; but he 
displays it most clearly in the application of the gospel, in making 
it a savour of life unto life, to some, and of death unto death, to 
others. The last word, and the most solemn, that Paul could say 
to sinners, was, that they should be left, and others taken! 

7. If it is God who makes men hear the gospel; then there is en- 
couragement for ministers to preach, and for saints to pray for suc- 
cess to their labours. 

Finally, If it is God who makes men hear the gospel; then it is 
death to sinners to contend with this doctrine. If you go away 
reasoning and complaining against it; such reasoning and complain- 
ing will fit you faster, than any thing else, for sudden and aggravat- 
ed destruction. SENEX. 
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ON DIVINE AGENCY. 


Rev. «+ 1 Dear Sir—I will endeavour to be as brief in my pres- 
ent communication, asthe nature of the case will permit. 

*'Thou shalt persuade him, and shalt prevail also.” This does 
not necessarily signif han an assurance to the lying spirit 
that he wou &-, 

“ Behold the r th put al ys spirit,” &c. The word put 
should not here be ' »rsto ihsolutel ihe cireum- 
stances in connexion, shew, that the Lord ely permitted that 
spirit to be there. 

** Move, turn, fashion and create.” None of these terms express 
positive, absolute action more strongly. or are less susceptible of an 
accommodate 1 meaning, than is the term put. If it is proper in one 
insiance to call God’s permitting a thing to be done, his doing it; 
why mag nol proper, in any other instance? God, as appears 
ly permitted Satan to 
afflict Job; but Job speaks of God’s afflicting him. And so do men 
in general terms, speak of the events of life; whatever happens, 
they attribute to God, inasinuch as he, being the Supreme Ruler of 
the universe, permits it so ia be. The different circumstances of 
the creation of the heavens and the earth, and the creation of that 
in which man has a free agency, are sufficient to free us from the 
necessity of understanding both in the same sense. ‘The heavens 
and the earth had no agency at a!lin their creation, and must, 
therefore, have been abs lutely created by God; but man has an 
agency in the creation of his evil volitions. The cases are not, 
therefore, parallel; and as well migh “the Universalist say, if ever- 
lasting, &c. may mean anything’short of endless, then there is no 
evidence in the bible that endless misery is taught by it; as for a 
Hopkinsian to say, that because create may mean God’s permitting 
man to create, there is no evidence in the bible that God did more 
than*pefmit the world to be created. 

God has a moral right to confer ¢ 
the recipient never merited. “A is gool to all:” “ He is kind 
unto the unthankful andthe evil:” “He maketh his sun rise on 
the evil and the good, and seadeth his rain on the just and the 
unjast.”” Bat he has no movcai right to inflict gratuitous punish- 
meat. We are no where taught that he punishes men more than 
they deserve, as we are that he confers undeserved good. And the 
reason is obvious: God can, without involving injastice, bestow 
unomerited good, but not unmerited punishment. ‘This, then, ise@ 
good reason why he may not, by his agency, cause that im sinners 
which is evil in its nature, towards which he may manifest his dis- 
approbation by punishing them; although he may with propriety, 
cause good in saints, and manifest his approbation of the same, 

Men are justly subjected to the consequences, be they what they 
may, in which their sins involve them ‘The D>vil and the damned 
are ina state in which they necessarily remain sinful and miserable. 
S5 of Pharaoh and others. [f Gol actually hardened their hearts, 
and hurried them onto destruct o1, their former sins ren lered it 
necessary for him thas to do with them, for example’s sake, and 
hence the justice of doing it, though it involved them in additional 
sin, for which they were punishable. As to the moral agency of 
such, [ regard them in this respect as d» devils and the damn- 
ed. But this is by no means admitting the justice of thus hardening 
and punishing men under different circumstances. 
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from.all the circumsiances of the case. mere 
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Why am FJ, dear Sir, called on to shew “what ability men possess 
to repent and havea holy will, before such a will is produced im 
them by divine grace; and of what use it is to call on them to have 
such a will?” Will not and do not are not synonymous with me. 
I ask ifa man does every thing that he has ability to do? Is not he 
while inactive possessed of all the faculties for action? Has not he 
the nervous arm, the intellectual head, and the same powers in ev- 
ery respect, as when they are in action? Is it proper to say that he 
eannot talk, merely because he 28 silent? This certainly would not 
be agreeable to the usage of language, and would convey an ineor- 
rect idea. Now apply this to the s-!f-determining power of man. 
Although it never does move him to good; although men never do 
choose good of their own accord; still they might, if the sole con- 
troul of their will is with themselves; and hence the propriety of 
calling on them to choose good, and their blame in not choosing i 
But if men cannot move without being caused to move by God; 
they cannot will without being made to will; if they cannot have a 
will different from the one which they are thus made to have, as 
Hopkinsians virtually teach; please to shew the propriety in calling 
on them to have one diffe seeks and likewise in blaming them for 
having such as they do. Ani ple ase als; to shew how they can have 
any other will, unless they have a self-determiniag power. 

** Natural power means w a er is requisite to an exercise of the 
will, but the exercise itself.” And whese, I ask, is the exercise 
its:!f? Man’s, is it not? Here then we find man’s will wholly of 
hi nself, natural power, exercise and all. Here isthe whole that is 
reguisite to the will, included in man—the natural power to will, 
and the exercise of that power. ‘This, it seems, 1s all that 1s requs- 
sile to an exercise of the will. God’s agency, then, to cause the 
exercise, is not requisite. With this lagree. But, dear Sir, is it 
“ sound speech” to talk of all that is requisite to the exercise of the 
will, besides the exercise itself? Is the exercise itself requisite to 
itself? Must a man have the exercise before he exexcises? He cer- 
tainly must have all that is requisite to enable him to have one, 
before he has it. It is absurdity indeed to talk of a thing itself be- 
ing requisite to its own existence. It is saying that i musi exist 
before it can exist. 

Producing a thing is causing its existence. I produce this communication 
— whether caused or uncaused by God to produce it, is another question 
The ground, even though acted upon by the power of God, is properly said 
to produce or bring forth whatever grows out of it. Man produces words, 
actions—yea, volitions By talking or writing. he produces words; by ex- 
ercising his corporeal powers, he produces actions; and by exercising his 
faculties to will, he produces volition \s ty producing exercises of volition, 
if any thing more is meaut by it than that he exercises his faculties.by which 
voliti nm is produc ed, I disc laim the idea But exercising 18 causing € xercises, 
agreeable to the proper use of language. Exercise is but ihe name of the 


ection of exercising To exercise is the verb, and exercise is the correspon- 
dent noun To will is the verb, and will. or volition, is the corre spondent 
noun. To write is the verb, and writing is the correspondent noun.— 
To write is not the writing isélf To will is yot the will itself. To 
exercise is not the exere itself. To write; to will, and to exercise, are the 
doing of things; and the writing, will and exercise, are the things done. 
To say thata man writes wills, or does any thing e, and yet to say that he 
does wet produce writing, will, &c isa contradiction Itis saying that he 
does a thing, and yet that that thing is not do: So then man produces his 
exercises of volition, ifhe exercises volition ‘Thus God causes his voluntary 
exercises, if he exercises volition—in other words, if he wills. And he does 


indeed act before he has an exercise, inasmuch as action must be posterior 
fo soling. For exuspie, I write before my writing exiets. With regard to 
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a period when God had no choice, why is there any greater difficulty in this 
case, than in that of his thinking; or knowing, or planning, or acting in aay 
respect, either morally, intellectually or physically # Does not God cause his 
own physical actions? And would it be any easier to find a period when he 
had not yet begun to act physically, but had from eternity been dormant up 
to that time, than it would be to find a period when he had not yet willed? 
But if every physical act must necessarily have a beginning and yet we are 
lost in infinity io looki: 12 for the commencement of the physical ac ts of God, 
why should we attempt to sean his acta of volition, and gay that he does not 

cause thein, because we cannot grasp eternity ? If, however, the Divine will 
is a succession of voluntary exercises, then it has beginnings innumerable, 
and the difficulty arising from its having no beginning, is at once removed, 
Query: Does not this succession of volition look very much like the ab- 
surdity of ehoosing to choose ? 

Strictly speaking, God always had a will; and so did he always have 
thought. But thea, when this is conceded, it should likewise be remembered 
that he alwaysoilled and thought. It is the order of nature that acts precede 
their effects Thought is the result of thinking, choice is the result of 
choosing. If choice follows choosing, then choosing precedes or goes be- 
fore choice. Now traverse past eternity, and it will be seen that choosing 
was always before choice and always caused it 

en choose. This includes the whole—making or causing choice ot ex» 
ercises of choice, &c. &ec. In reply to the question, What makes them cause 
their choice as they do, I remark, “ It is that grownd or reason in” theiz 
* nature, whatever tt may be, which determines” them “ to choose in view 
of motives.” Tell me what = ground or reason of God's causing such @ 
ohoice, that is, choosing as he does, 1s, and | will tell what man’sts. Nor 
does the circumstance that men are not God. affect the case. No Godlike 
ower, no power at all, is requisite to the ex'stence of this ground or reasog,. 
t exists, it seems, in itself. Hence it may exist as well in man as in God, 
But how is this ? Is there then a ground or reason which determines God 
to choose ? What is tle difference between determining him to choose, and 
causing him to choose? But why may not motives be that ground or reason ? 
Is it not perfectly reasonable to suppose that good motives or objects are suf- 
ficient to induce God to «ct according to them ? Must there then be a neces- 
sary something devoid of motive, to determine Gud to choose good? But 
why may it not be motive as well as anything else? Motive always ex- 
isted with God; and he might ae well be induced to act in a certain wa 
by motive, as by an undeffnable motiveless something, and the rationality of 
the thing would be altugetier in favour of motive And why may not ‘mo- 
tive be the determinator of man’s choice? Indeed. what need 1s there ef 
Divine efficiency to produce choice in man. if it can exist in God without 
such efficiency. Choice is of the same nature in every being The same 
kind of faculties are exercised in choosing ; all do the same. And the nata- 
ral consequence of the existence of a being possessed of the power of choos- 
ing. is, that he chooses W hat turther then is necessary to his choosing, than 
that he be in existence to choose ? 

“ A distinction where there is no difference.”» And is there indeed ne 
difference between choosing and choice ?—between making the choice ané 
the choice itself ?—between a verb and a noun ?—between doing and done * 
—between the exercise by which a thing is made, and the thing itself?— 
between causing and the effect? If there is a difference, choosing is not 
choice. Nor ia this inconsistent with the assertion, that choosing 1s making 
choice, for making choice is not the choiegritself any more thau making any 
thing else, a house, for instance, is the heuse itself. Nor does activity be- 
long to the choice or the house. Are we not conscious of activity in making 
anything, even choice, as well as any thing material ? I care not how closely 
choosing and choice are allied ; but to say they are the sume, is confound- 
ing language, and destroying its use Hence, if we are conscious of choosing, 
we are conscious of a spontaneous moving of aur spirit, making, causing, or 
produc ing choice 

How could the actions of men be foreknown b, God, if men possess ¢ 
self-determining power?” Because God is omniscient—boundless in his ca- 
pacity of knowing ; and can, therefore, sce how men will act when they act 
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according to that self-determining power He knows what is in man; he 
knows its nature ; and hence he knows asavell what he will produce, as we 
know what those things will produce with the nature of which we are ac- 
guainted. This is the main link in the chain of causes which he sees; and 
events on this ground, are no more certain, than they would be, were they 


not foreknown ; and they are only certain, becanse self-determining man w ill 
make them go: not self-determining man wi!l make them so because they 
are certain. ‘here is, therefore, no more of a moral necessityefor their 
taking place thins and so, than there would be, were they not foreknown.- 


Thus it seems that neither their being foyeinown nor ceriain, unpore any 
mural necessity on man to do thems but ihat he imposes the necessity of 
their being foreknown and certain 

I cannot yet perceive how it is making men like God, to say, that they 
have a self-determining principle, unless he hes one too Thos gh both n ay 
have the ground or reason of their choice within themselves; yet as it would 
be ip men different from what it wonld be in Ged, this hardly seems to be 
making them alike. 

Blame or praise is attached to the will in no other sense than this: Tt is 
the mark by which to decide whether the one who wills is blame-wort?y or 
praise-worthy ; as murder shows its author to be a murderer It is n 
murder or the will, however, that is to blame, but the murderer and the o: 
who wills. Nor are they to blame. nor would they be so considered, wer 
it understood that they were not the authors of what are now termed, thei: 
évil, murderous wills; nor then would the will be as now, a criterion by 
which to decide blarae or praise. I then ask again, If volition in God exist 
of itself, how is he an object of praisefor the same ? 

The sailors with Paul could not leave the ship, and saints could not fall 
away to perdition, if Omnipotence determined they should not, and caused 
them to have a will to the contrary. It is, I believe, a settled point, that 
men cannot with their natural powers do differently from what they have a 
will to do, while they have that will) What is called natural power, is there- 
fore no power at all, save when in unison with the will But why talk of 
natural power to have a different will? Is man with this natural power, and 
without a self-determining power to make it act, able to produce a will in 
himeelf different from the one which God determines he shall bave? Pray 
define this natural power, which can of itself, without the fre ulty of self- 
determination, produce volition, in opposition to the power of God, or indeed 
at all. 

[ do not say that that which God produces in man is morally good, but 
good in its nature; that it is of a good tendency or effect, and would be 
morally good, were it produced by man himself; for instance, relieving the 
distressed, &« Sut, as God can confer gratuitous good without involving 
injustice, he can manifest his approbation towards such goodness; yet not 
his disapprobation towards evil thus produced, inasmuch as he cannot justly 
inflict gratuitous punishwent 

By saints’ being left to themselves, I mean their not being inclined to good 
by God. Now how are they praise-worthy for goodness, if they do not vol- 
untarily do that which is guod in its mature, when not caused to be thus vol- 
untary by God? 

Existence and choice are under very different circumstances. Existence 
involves no action. God can, therefore, have existed, without having caused 
his existence. Rut volition does involve aétion in the one who wills; and 
God must, therefore, take an active part in hisown. The cases are, there- 
fore, by no means parallel; besides, if God does not cause his own choice, it 
is improper to suy he chooses, for this is the same as saying he causes his 
cherce. It should be expressed by saying, he has a choice Moreover, as 
will involyes moral considerations, it is improper te put it on the same ground 
with existenee, which involves none. If men are conscious of willing, they 
are conscious of causing what is denominated volition. If volition is a vol- 
untary exercise, then are they conscious of causing a voluntary exercise, or 
in other words, au exercise of will 
; Men, though possessed of a self- determining power, will sin, beeause they 
inherit a fallen nature. This is, therefore, no absurdity at all. : 
With regard to the “scores” of passages of scripture which my system 
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obliges me to 1 rstand in a sense different from that which they simply 
bear on their face, without regard to their connexion, or to the great chain of 
scripture doctrines, aud the eternal principles of Justice I have to observe, 
that it is net the way to ar at the true doctrines of the bible, to quote 
“ scores” of detaced | izes of scripture, as Calvinist has done It is the 
precise method which siversnlists and other errorists adopt; and, doubt- 
leasly, they would be pleased, did their favourite passages stand thus isolated 
inthe bible, without aay counteracting passages to qualify them; for then 
m to favour their doc'rine And though the passages w ‘ich 
t s, seom, when thus derached, to favour his peculiar idea of 
the Vivine etfi-iency; yet, when we consider that the bible, in other passa- 
£73, represent nana I ig the same whi *h in those passages 13 seemingly 
attributed to God; when we reflect that it calls on men‘to do that which the 
eannot do, unless the will is under their guidance ; when we consider that it 
blames iliem for evil volition, just as if they. were its sole authors; and when, 
in addition to this, we take into view the liability of men, Cal, inists as well 
as others, to err in opini ; when we take all these things into considera- 
tion, we cannot believe, that that system is taught in the bible, which con- 
tains the following monstrous results 
1. That God is not the author of his own.choice, for which he is never- 
theless praise-worthy 
2. That he causes men to choose evil, and then punishes them because 


they do choose it 


3. That men have natural power to have a will different from the one 
which the Supreme is determined they shall have; which natural power, 
whatever it may be, is at the yery time made by God to bring forth a differ- 
ent will; and has, not vithstanding its ability to have a will contrary to that 
which God causes it to have, no self deterinining power to set it in motion, 
and would by choosing of itself, be involved in the absurdity of choosing to 
choose, or of acting in causing its exercises of volition, without any chdice, 
which neither man nor God ever did—ever can do' This is the natural pow- 
er to will, of which we hearso much. These &@re some of the absurdities 


attending the Hopkinsian view of Divine efficioncy INQUIRER 


EXTRACTS FROM AN EXPOSTULATORY ADDRESS, 


To the Methodists in Ireland, and a Vindication of the same, by John Walker, 
late Fellow of, Trinity College, Dublin 


[Continued from page 404.] 

Bat,methinks, I hear the cry of prejudice again—* you are a Cal- 
vin'st, and a Calvinist is an Antimomian, and every thing that is 
bad;—in principle, at least—if not in practice.” I am aware that it 
is the great labour of your teachers, to instil this prejudice into 
your minds. Bat, brethren, if even a Calvinist say what is true, is 
truth to be rejected because it comes from a Calvinist ? Examine 


what I have written, upon its own intrinsic merits, by the unerring 


rule of God’s word—independent of the enquiry, what the writer is. 

** But we call you a Calvinist, because your views of scripture are 
the same with Calvin’s.”--I do not know that. In some points, 
I believe they are; in some, I believe they are not. 

** Bat you evade the point. We call you a Calvinist, because you 
hold the shocking doctrines of “ election and the final perseverance 
of the saints.” Brethren, I wish not to evade this point; but I wish 
to clear the ground: and when charges of error are brought against 
me, I think it desirable that they should be stated definitely, and 
not in vague and ambiguous terms. I do hold these doctrines, 
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which you call shocking; and I am sure Calvin was not the first who 
held them, nor the only one of his time. If T mistake not, they were 
among the doctrines maintained by all the reformers, against the 
Popish Church: but, what is infinitely more important, they are 
doctrines as clearly revealed, as any others in scripture. 

Yet I do not wonder that they excite such tndignant clamour; and 
are so decried by many, who make a high religious profession. While 
al! the truths of God are offensive to that carnal mind, which is en- 
mity against H'm; those which assert his sovereigaty and declare 
the salvation of asinner to be the act of his mere grace,— Having 
merey on whom he will have mercy,” and setting aside all those dis- 
tinctions between man and man, which we naturally expect to be 
grounds of God’s discrim nating favour—those truilis are peculiarly 
hostile to the pride and atheism of our natural hearts, and have ever 
been the objects of the peculiar resentment of the world. It appears 
that those hated views were what stirred up the murderous princi- 
ple in Carn: and that the same, after a lapse of four thousand years, 
were what sometimes converted the admiration, with which the 
Jews regarded our Lord, into the utmost violence of persecuting 
rage—(see Luke iv, 22—29.) The same opposition to these hum- 
bling views, has made some professors, of the present day, hardily 
avow—that they would sooner go to hell, than be saved in a way og 
such mere mercy: and has made others boldly deny the mercy of 
God even in sending his Son into the world to save sinners; assert- 
ing that if the Divine Being had not appointed this way of salvation, 
he would have been bound in justice to provide some other. But 
—the loftiness of man shall be bowed down, and the haughtiness 
of men shall be made low, and the Lukp alone shall be exalted.” Isa. 
ii. 17. It isan awful wo, which is denounced against him that “ strev- 
eth with his Maker.” (Isa. xlv. 9.) and I am persuaded that all, who 
are saved, must be saved from that proud rebelliousness of heart, 
and be subdued to athankful acquiescence in the revealed way of 
salvation—glad to be saved by mere mercy—and convinced that, if 
it were not mere mercy, they could not be saved at all. 

The sentiment against which I protest, (protest at least in the 
latitude in which it is commonly put forward) seems tome to origin- 
ate—partly in a natural insensibility tothe importance of divine 
truths,—and partly in a prejudice occasioned by the manner, in 
which religious controversy has beén too often handled. If the 
scriptures contain a divine revelation, the matters which they re- 
veal cannot be unimportant; and if they be important, the discus- 
sion of them must be desirable, for the purpose of ascertaining the 
real import of the revelation, and of vindicating its truths against 
every opposing error. 

Accordingly we find, in all ages of the church, that the professors 
who manifest the grossest indifference to the revealed truths of God, 
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are these who are most forward to decry every attempt no examine 
or assert them: and that as a sense of their importance has at any 
time been excited in any country, there has appeared with it a cor- 
responding zeal to maintain them against all adversaries. 

Indeed, it is among the peremptory precepts of Christianity, to 
‘hold fast the form of sound words,” (2 Timothy i. 18) to con- 
tend earnéstly for the faith once delivered unto the saints,” (Jude $;) 
and this—as appears from the following verse—not merely against 
those who are without the pale of the visible Church, but against 
false professors who are within it. See also the praise and the re- 
proof, that are dispensed to the seven Churches of Asia (Rev. ii. iti.) 
according as they faithfully discharged this duty, or treacherously 
neglected it. 

Neither isthe nature of the duty changed, nor its importance di- 
min sued, by the numbers who—under the semblance of performing 
it—have either contended for the doctrines of men as the truths of 
God, or in vindicating the latter—have departed from the spirit, in 
which Christians are called to maintain the contest. That itisa 
nice and trying thing tog@ischarge the duty aright, I readily ac- 
knowledge, and desire to remember: but if this were a reason for 
shrinking from Christian duty, there is not one that I would ever 
attempt; for I know there is not one that I can perform aright, but 
as I am enabled to perform it in a spirit not my own. 

But will those, who are so anxious that we should not disturb the 
repose of the Christian world (as it is called) with religious contro- 
versy, prevail on that world to give up their opposition to the 
truths of Gop’s word? no:-—the peace they would promote is a 
treacherous peace. The adversary is not idle, even when he pro- 
pagates his errors most quietly, or under the most specious form: and 
it becomes those who “‘ know the truth,” not to be imposed on by his 
wiles, but to advance the standard of the Gospel, and maintain 
‘the good fight of faith.” There must be a controversy between 
divine truth and human error, as long a8 there are any men in the 
world who oppose that truth: and those who desire Christians to give 
up the controversy, do but ask them to surrender their Lord’s cause 
to their enemies. 

Many professors of his name will be angry with those who disturb 
them, by the introduction of sach Wpics. They would rather have 
their unbelieving minds left to the uninterrupted enjoyment of car- 
nalrepose. ‘'They could do well enough,’ as they say, ‘ and be good 
Christians enough, without being troubled with the traths of script- 
ure. The Bibie, to be sure, is all true; but then there are a great 
many things in it, which we had better let alone. Those who mind 
them too much are apt to get enthusiastic.and to become strange kind 
of people, thinking and acting very differently from the regt ef the 
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world; and they can see no use in ‘contending about these specul ztive 
matters.’—Such sage observations are very common, and very nat- 
ural from those, who really do not believe what the scriptures de- 


clare; but at the same time desire to sail smovth!y down the current 


of the world, in a reputable profession of Christianity. But they 
must excuse those, who do believe the truths of God’s word, for as- 
serting an: vindicating them, though it should disturb their quiet- 
[To be continued. | 
FROM TH. CALVINISTIC MAGAZIN} 
WESLEWS TESTAMENT. 
We cannot but admire the wisdom and goodness of God, in 


causing the great system of Divine 'Truth to be reduced to writing. 
** Holy men of God spake as they were moved by the Holy Ghost.” 
And the will of God, revealed to them, is thus transmitted to fol- 
lowing ages in a permanent and substantial form, Had the truths 
of the gospel not been committed to writing, but dependent on tra- 
dition for their transmission from age to age, how would they have 
been disguised, mutilated, perverted, and wholly changed from 
their original purity? For the current of our depraved nature is 
directly opposed to the truth of Ged. “ The carnal mind is enmity 
against God, and is not subject to the law of God.” 

Knowing the ‘hostility that exists in our revolted world against 
his truth, Jehovah has uttered the most solemn prohibitions against 
altering his written word. "When he gave the law to Israel, he 
gave them this strict injunction: “Ye shall not add unto the word 
which I command you, neither shall ye diminish aught from it.” 
Deut. iv. @& To guard further against alterations which they 
might wish to make in his word, in order to get rid of truths which 
they did not relish, He gave this command: ‘“ Take this book of 
the law, and put it into the side of the ark of the covenant of the 
Lord your God, that it may be there for a witness against thee.”’ 
Deut. xxxi. 26. By the mouth of Solomon he said to the same 
people, “Add“thou not unto his word, lest he reprove thee, and 
thou be found a liar.” Prov. xxx. 6. 

So deeply impressed were the pious Israelites with a sense of 
the purity and sacredness of the word of God, that when they 
drew off copies to be used in p¥ivate or in their families, they not 
only carefully compared every word with the original, but even 
counted the letters; thus guarding against the least error. 

Equally sacred is the New ‘Testament. Jesus Christ says, 
“Heaven and earth shall pass away, but my word shall not pass 
away.” In the concluding chapter of the New Testament, we find 
these remarkable words: “‘ For I testify unto every man that hear- 
eth the words of the prophecy of this book, ifany man shall add unto 


these things, God shall add unto him the plagues that are written 
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in this book: And ifany man shall take away from the words of the 
book of this prophecy, God shall take away his part out of the book 
of life, and out of the holy city, and from the things which are writ- 
ten in this book.” 

Wherever the Bible has travelled in our benighted world it has 
grievously incommoded the peopagators oferror. It isa light, before 
which the shadows must flee. It is a rock, that breaks the billows 
that attempt to shake it. When Antiochus attempted to destroy 
the religion of the Jews, and bring them to heathenism, he ordered 
all.the copies of the Scriptures which they had among them to be 
burned, and commanded that whosoever attempted to preserve a 
copy of the Sacred Book, should be put to death. The same impi- 
ous artifice was put in practice by several Roman emperors, during 
their persecutions of the Christians, especially by Dioclesian, who 
triumphed in his supposed succeSs against them. After the most 
barbarous havoe of them, he issued an edict, commanding them, on 
pain of death, under the most cruel forms, to deliver up their Bibles. 

Though many complied with this sanguinary edict, the greater 
part disregarded it; and notwithstanding these, and numberless 
other calamities, the sacred volumes have. survived, pure and un- 
corrupted to the present time. The Pope and his Cardinalgjaware 
that the absurdities taught by the church of Rome, never could be 
palmed on a people who had the word of God in their hands, abso- 
lutely forbade the people to read the Scriptures at all. History 
records many interesting facts respecting the measures taken by 
the common people to become acquainted with the scfiptures in 
spite of the power of the Pope. “Mr. Fox-mentions two appren- 
tices who joined each his little stock, and bought a Bible, which at 
every interval of leisure they read; but being afraid of their master, 
who was a zealous papist, they kept it under the straywof_their bed.” 

When Wickliff translated the Bible into English; the Pope de- 
nounced him. But the people began to read the oracles of God, 
and reformation-principles spread with great rapidity. The Pope 
and his Cardinals kindled the flames of persecution; many of the fol- 
lowers of Wickliff were brought tothe stake; the copies of the Scrip- 
tures which they had were tied round their necks, and thus they 
were burned to death. When French infidels were raging to drive 
Christianity from the earth, their vengeance was directed with pe- 
culiar vehemence against the Bible. They caused it to be burned 
in the public street, by the hands of the common hangman. 

* But Satan now, is wiser than of yore.” He finds that open as- 
saults on the sacred book, will not succeed. He finds that there are 
pow more Bibles in the world, a thousand-fold, than there were 
when he commenced the work of burning and destruction. The 
propagators of error in modern times have taken a new plan, They 
profess to believe the Bible, but alter’its language so as to make it 


n 





I 
; 
H 





450 Wesley’s Testament. JULY, 


teach just what doctrines they please. Our readers are already ac- 
quainted with many of the alterations the Unitarians have made in 
order to overthrow the doctrine of the Divinity of Jesus Christ, the 
atonement, and other kindred doctrines. ‘They have also seen some 
of Dr. Clarke’s alteratiens.. But perhaps many of them have not 
seen ‘ Wesley’s Testament,’ and are not aware of the length he has 
gone in making alterations, in order to prevent the Scriptures from 
teaching doctrines, to which he was violently opposed. It hasbeen 
said that Wesley made no important alterations. Our readers 
shall ju@ge for themselves. That Wesley’s Testament has been 
earried through the country and circulated by Methodist presiding 
elders, circuit riders, &c. none will dare to deny. And how many 
families there are connected with the Methodist church, who have 
no other Testament than Wesley’s, it is impossible to say. The 
copy from which the following extracts are taken, was published in 
New-York in 1815, by “D. Hitt and T. Ware, for the Methodist 
connexion in the United States.” 


TESTAMENT. WESLEY'S ALTERATIONS. 

Jouy vi. 64—But*there are some| Jos vi, 64—But there are some 
ef you that believe not. For Jesuslof you who believe not. (For Jesus 
knew from the beginning’ who they|had known from the beginning, who 
were that believed not, and who shouldjthey were that believed not, and who 
betray him. would not betray him.) 

Acts iv. 27, 28—For of a truth Aecrs iv. 27, 28—For of a truth 
against thy holy child Jesus; whom|both Herod and Pontius Pilate, with 
thou hast anointed, both Herod andjthe Gentiles and people of Israel, 
Pontius Pilate, with the Gentiles, andjwere gathered together against thy 
the peoplé of Israel were gatheredjholy child Jesus, whom thou hast an- 
together, for to do whatsoever thylointed, to do whatsoever thiy hand 
hand and thy counsel determined, be-jand thy counsel before determined to 
fore to be done be done. 

Juve 4.—Forthere are certain men| Jupe 4.—For there are certain men 
erept in unawares, who were beforejcrept in unawares, who were of old 
of old ordained to this condemnation,jdeseribed before, with regard to this 
ungodly men, turming the grace of our|condemnation, ungodly men, turning 
God into laseiviousness, and denying}ihe grace of our God into lascivious- 
the only Lord God, and our Lastnas, and denying our only Master and 
Jesus Christ. Lord, Jesus Christ. 

Rev. xxii. 19—And if any man, Rev. xxii. 19—And_ if any man 
shall take away from the words of thejshall take away from the words of 
book of this prophecy, God shall take|the book of this prophecy, God shall 
away his part out of the book of hfé,|take away his part of the tree of life, 
and out of the huly city, and fromjand the holy city, whjch are written 


the things which are written in this|in this book. 
book 








These are a few of the many alterations Mr. Wesley has made. 

Let the reader say whether they are important or not. 

Question1. If Mr. Wesley had not been secretly conscious, that the 
Scriptures as they stand, are at war with his favourite scheme of 
doctrines, would he have wished or attempted to make these al- 
terations? 

Question 2. If the Bishops, Presiding Elders, and leading men of 
the Methodist Church, were not secretly conscious that the com- 
mon Testament is at war with the doctrines they teach, would 
they wish to have it supplanted by Wesley’s Testament? 
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Question 3. Who shew the most honesty and consistency in the 
controversy between Arminians and Calvinists? those who loudly 
and roundly assert that the Bible as it stands is altogether on 
their side, and yet alter its language, in many important passages 
and publish large editions of these altered copies for their ‘ con- 
nection in the United States,’ and exert themselves to circulate 
these copies far and wide among their members? or those whe 
are perfectly satisfied with the Bible as it stands, and lift up their 
warning voice against any alterations? 

Queston 4. If all other denominations should follow the example 
of the Unitarians and the Methodists, and alter and mutilate 
the Scriptures for different purposes, where could the humble, 
honest, devout Christian, find a copy of the pure Word of God, te 
rest his faith upon while he lives, and give to his children when 
he dies? 

Question 5. If Satan*could, by any temptation, induce other de- 
nominations to lay profane hands on the Sacred Book, and publish 
and circulate large editions of adulterated copies among ‘their 
connection,’ would it not throw into. the shade, all his former 
schemes against the religion of Jesus, and cause the dark vaults of 


hell to resound with the wild yell of malignant triumph? G. 


TO THE EDITOR OF THE CHRISTIAN SPECTATOR. 
LORD BYRON. 


In a note to some remarks on the character of Lord Brron, ia 
the Christian Observer for February, there is a short correspon- 
dence between a Mr. Sheppard and the poet, which beg leave to 
transfer to your pages, with a single comment. Almost all infidels, 
those who have perplexed the world with their subtelties, as well 
as their more humble disciples, have at one time or other, in the 
course of their lives, given the lie to their professions. There is a 
certain feeling respecting “ the invisible things of God,” which is 
wniversal in our nature, and which, however it may have been 
produced there, whether by education, or by the light of God’s 
works, or by the more immediate agency of him who framed our 
moral being, lies too deep for any perversity of the intellect to 
eradicate, or any desperateness of the heart wholly to destroy. And 
when Ohristianity comes,to be exhibited in its purity, and especial- 
ly when it is made to “shine before men” in the meek and unam- 
bitious lives of its professors, it finds in this feeling, every where 
existing in the human bosom, something like the evidence of 
consciousness that its doctrines are true. I do not say that Byron 
was an infidel; his impiety consisted rather in a profligate indiffer- 
ence to all religious faith, than in any settled results of a false 
philosophy. 

The first letter is from Mr. Sheppard, and is as follows: 
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Frome, Somerset, Nov. 21, 1821. 

* My Lorn—More'than two years*since, a lovely and beloved 
wife was.taken from me, by lingering disease, after a»very. short 
union. She possessed unvarying gentleness and fortitude, and a 
piety so retiring, as rarely to disclose itself in words, but so influ- 
ential, as to produce uniform benevolence of conduct. Im the last 
hour of life, after a farewell look on a lately born, and only infant, 
for- whom she had evinced inexpressible affection, her last whispers 
were, * God’s-happiness !—God’s happiness!’ Since the second an- 
niversary of her decease, I have read some papers which no One 
had seen during her life, and which contain her most secret 
thoughts. I am induced to communicate to your lordship, a pas- 
sage from these papers, which, there is no doubt, refers to yourself; 
as | have more than once heard the writer mention your agility on 
the rocks at Hastings. 

““* Oh, my God! I take encouragement from the assuranee of thy 
word, to pray to Thee in behalf of one for whom I have lately been 
much interested. May the person to whom I allude, (and who. is 
now, we fear, as much distifiguished for his neglect of Thee, as for 
the transcendent talents Thou hast bestowed on him,) be awakened 
to a sense of his own danger and led to seek that peace of mind in 
a proper sense of religion,.which he has found this world’s enjoy- 
ments unable to procure! Do Thou grant that hisfuture example 
may be productive of far more extensive benefit than his past con- 
duct and writings have been of evil; and may the Sun of Righteous- 
ness, which, we trust, will, at some future period, arise on him, be 
bright in proportion to the darkness of those clouds which = has 
raised around him, and the balm, which it bestows, healing and 
soothing in proportion to the keenness of that agony which the 
punishment of his vices has inflictea on him! &c. 

“* Hastings, July $1, 1814. 

‘« There is nothing, my lord, in this extract, which, in a literary 
sense, can gf all interest you; but it may, perhaps, appear to you 
worthy of reflection, how deep and expansive a concern for the 
happiness of others, the Christian faith can awaken in the midst of 
youth and prosperity. Here is nothing poetical and splendid, as in 
the expostulatory homage of M. Delamartine; but here is the sud- 
lime, my lord; for this intercession was offered on your account, to 
the supreme Source of happiness. It sprang from a faith more con- 
firmed than that of the French poet; and from a charity, which in 
combination with faith, showed its power unimpaired amidst the 
languors and pains of approaching dissolution. I will hope that a 
prayer, which, I am sure, was deeply sincere, may not be always 
unavailing. 

* It would add nothing, my lord, to the fame with which your 
genius has surrounded you, for an unknown and obscure individual 
to express his admiration of it. I had rather be numbered with 
those who wish and pray, that‘ wisdom from above,’ and ‘ peace, 
and ‘ joy,’ may enter such a mind.” 


Lord Byron, 


LORD BYRON’'S ANSWER. 
Pisa. Dec. 8, 1821. 

« Sin—Lhave received your letter. I need not say, that the ex- 
tract which it containshas affected me, because it would imply a 
want ofvall feeling to have read it with indifference. Though I am 
not quite sure that it was intended by the writer for me, yet the 
date, the plaee where it was written, with some other circumstan- 
ces which you mention, render the allusion probable. But, for 
whotnsoever it was meant, I have read it with all the pleasure that 
can arise from so melancholy a topic. 1 say pleaswre, because your 
brief and simple picture of the life and demeanor of the excellent 
person w hom [ trust you will again meet, cannot be contemplated 
without the admiration due to her virtues, and her pure and unpre- 
tending piety. Her last moments were particularly striking; and 
I do not know, that in the course of reading the story of mankind, 
and still less in my observations of the existing portion, I ever met 
with any thing so unostentatiously beautiful. Indisputably, the 
firm believers in the gospel have a great advantage over all others; 
for this simple reason, that, if true, they will have their reward 
hereafter; and if there be no hereafter, they*can but be with the 
infidel in his eternal sleep, having had the assistance of an exalted 
hope through life, without sulfequent disappointment, since, (at 
the worst for them) ‘ out of nothing, nothing can arise,’ not even 
sorrow. But a man’s creed does not depend upon himself; who 
can say, I will believe—this, that, or the other; and least of all, that 
which he least can comprehend? I have, however, observed, that 
those who have begun life with an extreme faith, have, in the end, 
greatly narrowed it, as Chillingworth, Clarke, (Who ended as an 
Arian) Bayle, and Gibbon, (once a Catholic) and some others; 
while, on the other hand, nothing is more common than for the 
early sceptéc to end in a firm belief, like Maupertius and Heury 
Kirke White. 

** But my business is to acknowledge your letter, and not to maké 
a dissertation. lam obliged to you for your good wishes, and more 
than obliged by the extract from the papers of the beloved object 
whose qualities you have so well described in a few words. I can 
assure you, that all the fame which ever cheated humanity into 
higher notions of its own importance, woul never weigh dn my 
mind against the pare and pious interest which a virtuous‘being 
may be pleased to take in my welfare. In this point of view, I 
would not exchange the prayer of the deceased in my behalf, for 
the united glory of Homer, Caesar, and Napoleon, could such be 
accumulated upon a living head. Do me at least the justice to sup- 
pose, that 


‘Video meliora probo-que, 


however the ‘Deteriora sequor’ may have been applied to my 
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conduct. I have the honour to be your obliged and obedient 
servant, BYRON. 

« PS. I do not know that I am addressing a clergyman; but I 
presume that you will not be affronted by the mistake (if it is one) 
on the address of this letter. One who has so well explained, and 
deeply felt, the doctrines of religion, will excusé the error which 


led me to believe him its minister.’ 


In this letter, Lord Byron shows the inconsistency which sceptics 
always show, when they suffer themselves to speak out the honest 
convictions of their minds. He exeuses his irreligion, by asserting 
that a “man’s creed does not depend upon himself; who can say, I 
will believe,” &c. and yet he expresses his belief in the life and 
immortality, which the gospel brings to light, and in the efficacy 
of that faith which prompts the Christian’s prayer: he speaks of his 
correspondent’s meeting his beloved partner in another world; and 
declares that he would not exchange his interest in her pious sup- 
plications, for the united glory of Homer, Cesar, and Napoleon. 
No. it is not true, as he would have it, that a man’s creed does nét 
depend upon himself;*and to have spoken consistently. with what 
he felt, his question should have been, Who can say, I will noé 
believe in a religion which so adorn® the lives of its professors, and 


s0 commends itself to the conscience even of its enemies? 


FROM THE CALVINISTIC MAGAZINE 

ALL THINGS SUBSERVIENT TO THE CHURCH: 
Throughout all the changes that have ever happened among 
men—the exaltation of kingdoms or the depression of nations—God’s 
object has been his church. This sounds singular in the ears of those 
who do net know why the worlds were made. But it is not the less 
true. Did the prosperity of his church require that the Israelites 
should be slaves? There was a nation ready to hold themin bondage, 
and thither they were conducted.—Did their deliverance demand 
the overthrow of that nation’s strength? Angels and elements stood 
ready to perform the work. D d the promised land, all this time re- 
quire a to subdue wild beasts, plant vineyards, and dig for 
water? The Canaanites performed that labour just at the time the 
country was needed, the cup of their iniquity began to run over, 


and the work of extermination, at once sent them to their long ac- 
coun and gave the land in a tille able condition into the hands of its 
long-destined owners. Did the health of the ehurch again require 


she should be scourged in captivity? Nebuchadnezzar and his Chal- 
deans were made powe rful enough to do it, but paid dearly for be- 
ing the wicked instruments.—Were their release and another tem- 
ple necessary? Cyrus the Persian leader, is made strong enough to 
overturn the many-gated city, and release the Jews—wealthy enough 
to rebuild Jerusalem—and suck lenly willing enough to do both—al- 
though he knew not the only true God. 

In this way we might begin with the commencement of history, 
andend with the present moment; shewing that all the actions ot 
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mortals have their prime bearing on the church of Christ, whether 
they know and wish it, or not. 

Irreligious men in office, those who administer government— 
Kings, Statesmen, Legisiators—have rarely been God’s children;— 
have rarely been his friends.—And if so—ne looks upon them as the 
jeast of mankind.” They often fancy that free institutions or other 
great national blessings, are designes | for the dignity, the comfort or 
the glory of such a they are, or for the happiness of the pe -ople at 
large. But they are not so important in the veiw of higher beings, 
as in their own eyes. Little do they dream that they woul 1 scarce- 
ly be_noticed (except for punishment) were it not forthe church— 
that the prineipal use Omnipotence has for their greatness is this: 
The Superior Hand has bis hook in their nose, and his bridle in their 
jaws, and is leadimg them about when and where he pleases, to do 
the business of these unknown few—the meek aa contrite. Little 
do they dream, that notwithstanding their great exploits—shi ning 
talents, and incessant parade about patriotism and virtue—there is 
more safety to the nation’s prosperity, in the circumstance of the 
“little flock being interspersed through the awe than in all the 
cannon mounted upon ramparts on the be ach.- —For, ‘‘ His throne is 
prepared-in the heavens,” and at is his kingdom that **raleth over 
ALL.”’ 


ERRORS IN PRINCIPLE ARE MORE PERNIC®IOUS THAN ERRORS 
IN PRACTICE. 


1. They are more difficult of detection. Errors in practice, w hen 
not the result of crrors in principle, are committed against the unit- 
ed testimonies of reason and conscience; but errors in principle are 
never sincerely adopted until reason and conscience are engaged to 
support them. ‘hus Paul verily thouglit, that he ae to shut up 
the saints in prison, and when they were put to death, he gave his 
voicé against them. Had Paul’s been a practical error only, his own 
conscience would have testified against him; but being an error in 
principle, it was exceedingly difficult of detection. He really thought 
it his duty to shed their blood, and to compel them to blaspheme. 
We are aware of the great difficulty in persuading the heathen that 
theirs is an idbletvoust religion: before this can be acc omplished, an 
€ntiré change must be effected in their views of truth. This diffi- 
culty proceeds from their errors being errors in principle. ‘The 
drunkard promises a speedy reformation; but the errorist in prin- 
ciple, although led to the commission of the blackest of crimes, 
presses forward in the full persuasion that he is doing his duty. 

2. Errors in principle havea more pernicious influence on soci- 
ety, than errors in practice. Although the errorist in practice is a 
pernicious example, as he blunts the edge of sensibility and renders 
crimes familiar, yet his influence will not compare with that of the 
errorist in principle. He may render crimes familiar, but he dares 
not justity them. He is conscious that he is wrong, he therefore 
appears before the world with a self-ace using conscience. He may 
endeavour to palliate, but he cannot justify his errors. But the 
errorist in principle is persuaded that he is right; he comes in the 
disguise of religion, and like Paul, thinks that he ought to do many 
things against the name of Jesus of Nazareth.. These things he will 
do. He offers you poison, and with e very appearance oi sincerity 
tells you it is an excellent medicine; he blinds your eyes, yet really 
believes he has enabled you to see more clearly. Although he ruins 
the soul, he verily thinks he has done God service. Conscious of 
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the rectitude of his cause, and fired With a persevering zeal, like 
the ancient Pharisees, he is willing to compass sea and land to gain 
one proselyte, although he makes him two fold more the child of 
hell than before. 
That errors in principle are more pernicious than errors in 

ractice, is evident from the fact that they are the prolifie source 
of the worst kinds of practical errors. They are the root of which 
practical errors are the branches. This is e xetmplifier d in the his- 
tory of Paul. He went from vity’fo city, to compel their inhabitants 
to blaspheme. fle shut up the saints in prison, and. when they 
were put to deathwhe gave his voice against them, He raged for 
their blood and persecut them into strange tities Here let. us 
trace these cruel feelings to their cause. Was Paul more bloody 
than other men? Had he greater delight in blasphemy? This can- 
not be pretended. In o-her situations, he was tender, affectionate 
and merciful. ‘The cause of these cruelties may be foufid”im the 
influence of errors in principle. Paul was a sincere believer in a 
false system of religion, and verily believed he was doing his duty. 

The page of history is polluted with a long catalogue of crimes, 
which owed their existence to the same cause. Infidels have reit- 
erated the charge that more blood has been shed on account of re- 
ligion, than from any other cause. Whether we admit or repel the 
charge, it must be granted that errors in principle, whether in law, 
politics, or in re ligion, have been the most prolific source of errors 
in practice. 





FroLTRY 


THE FINAL JUDGMENT. 
BY THE REV. H. H. MILMAN. 


The chariot! the chanot !’ its wheels roll in fire, 


As the Lord cometh down in the pomp of Mis ire 
Se ee it drives on its pathway of cloud, 


And the beavens with the burden of Godhead are bow'd 


The glory! the glory ! by myriads are poured, 
The host of the angels to wait on their Lord ; 
And the glorified saints, and the martyrs are there, 


And all who the palm-wreaths of victery wear ! 


The trumpet ! the trumpet! the dead have all heard 
Lo! the depths of the stone-cover'd charnel are stirr'd ! 
From the sea, from the land, from the south and the north, 


The vast generations of man are come forth 


The judgment! the judgment! the thrones are all set, 
Where the Lamb and the white vested elderg are met ' 
All flesh is at once in the sight of the Lord, 


And the doom of eternity hangs on his word ! 


Oh mercy ! Oh mercy! look down from above, 
Creator! on us, thy sad children, with love ! 
When beneath to their darkness the wicked are driven, 


May our sanctified souls find a mansion in heaven! 









